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The Third Beis HaMikdash Made of Fire Will be Built in the Heavens
in the Merit of Yisrael’s Yearning throughout the Generations

Next Shabbas Kodesh is the central Shabbas of the three weeks
of Bein HaMetzarim. We will read from the Torah the double-
parsha of Matos and Masei. Hence, it is fitting that we begin our
discussion with the words of the Bnei Yissaschar (Tamuz-Av 2,
2). He explains that we endeavor to read during the weeks of
Bein HaMetzarim the following four parshiyos: Pinchas, Matos,
Masei and Devarim—because they deal with the inheritance
and division of the land. Here are his informative words:
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The portions of Matos, Masei and Devarim discuss the
division oftheland. Therefore, we alwaysread these portions
during the period of Bein HaMetzarim—as a promise to
Yisrael that the land will be divided by these, as well. For
that matter, parshat Pinchas also deals with the division
of the land. Hence, we strive, as much as possible, to read
parshat Pinchas during these days, as well. Furthermore,
all of the moadim are mentioned in parshat Pinchas. Thus,
Yisrael will be consoled by the addition of moadim, swiftly,
in our times. For, these days are destined to be days of joy,
happiness and festivals.

In these four Torah-portions, the Torah describes the physical
boundaries of the land and describes how the land is to be
divided up among the twelve shevatim. In parshat Pinchas, we
learn (Bamidbar 26, 52): y=xm pbrn aoRY anky mwn R e
1012 1 1pa Y WIR 1M vhynan vyt i a0 395 Ny 1aona ayns
‘“‘nyrm—Hashem spoke to Moshe, saying: “To these shall the

land be divided as an inheritance, according to the number
of names. To the many, you shall increase its inheritance;
and to the few, you shall decrease its inheritance; each one
according to its census shall its inheritance be given.”

In parshas Matos, we learn that Moshe Rabeinu allotted a
portion of the lands on the other side of the Yarden to the shevatim
of Gad and Reuven, on the condition that they would come and
fight with the rest of Yisrael to conquer Eretz Yisrael (ibid. 32,
20): ,rambnb a2l YRR ox a1 12T AR PPN X W 0N e
PN WA 1AM PR AR WD T 'R 01ab 1T nx yion Ys nsb aay
“n »135—Moshe said to them, “If you do this thing, if you arm
yourselves before Hashem for the battle, and every armed
man among you shall cross the Yarden before Hashem, until
He drives out his enemies before Him, and the land shall be
conquered before Hashem.”

In parshas Masei, HKB"H gives Moshe the boundaries of
the land (ibid. 34, 1): n=nax1 YW *13 nR 2 ,A0RY awn DR e
PN [Yraa @sv 1N AWK PANT NNTIYID yAN" DR DON3 BnR 0D omvR
“mmiiaay 1wais—Hashem spoke to Moshe, saying: “Command
Bnei Yisrael and say to them: When you come to the land of
Canaan, this is the land that shall fall to you as an inheritance,
the land of Canaan according to its borders.”

In parshas Devarim, Moshe Rabeinu reiterates HKB”H’s
promise and command that Yisrael inherit the land (Devarim 1,
7): mirtat 211 abawat ans nanya ,aow o IR MmN 1t N1a1 ns 1y un”
PINTT AR 03728 NN INT N0 AT D1Tan aman 7y 1aabn ayast yas on
oy nn apy Y1 predy oaRY 0sAIERY 1 Yaw: WK YINT AR 1T NE
“armnR ayary—turn yourselves and journey, and come to the
mountain of the Emori and to all its neighbors, in the plain,
on the mountain, and in the lowland, and in the south, and at
the seacoast; the land of the Canaani and the Livanon, until
the great river, the Euphrates River. See, I have given the land
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before you; come and take possession of the land that Hashem
swore to your forefathers, to Avraham, to Yitzchak and to
Yaakov, to give to them and to their children after them.

As we have learned in the Gemara (Megillah 31b), Ezra
Thus, he
purposely arranged for us to read these parshiyot, which deal

arranged the Torah readings for the entire year.

with the inheritance and division of the land, during the weeks
of Bein HaMetzarim. This encourages us not to despair and
provides moral support during these weeks of mourning over the
churban of the Beis HaMikdash and our plight in galut. For, the
time of the future geulah is approaching, during which HKB”H
will fulfill His promise; He will return us to Eretz Yisrael—each
person beneath his fig tree and each person beneath his vine.

In Ta’amei HaMinhagim (Part 2, 176), he explains why
these weeks are referred to as Bein HaMetzarim. The simple
explanation is that the appellation derives from the passuk (Eichah
1, 3): “@vaxnn pa muewn a1 vo'--all her pursuers overtook her
“bein hametzarim” (literally: “between the narrow straits,”
implying times of trouble). Rashi explains in the name of an aggadic
Midrash that this designation refers to the period of time: myaw 2"
“ara mywn rmna awy—between the seventeenth of Tamuz and
the ninth of Av. Yet, we can suggest that this appellation is related
to the reading in parshat Masei delineating the boundaries of the
land. Thus, the term Bein HaMetzarim alludes to Eretz Yisrael,
which is surrounded on all sides.

All that Mourn for Yerushalayim
Will Be Privileged to Witness Her Joy

We can take this idea one step further and suggest that the
reason we read parshat Masei during Bein HaMetzarim is because
it contains the following passuk (Bamidbar 34, 2): Yx=w» "2 nx 1"
1925 PN 92 099 91200 W YAIRT NNT VA0 YANTT N DR BN D 0IUR 1RK
“miviaay—command Bnei Yisrael and say to them: When you
come to the land of Canaan, this is the land that shall fall to you
as an inheritance, the land of Canaan according to its borders.
Rashi comments: “That shall fall to you”: Because it was divided
by lottery (“goral”), its division is expressed in terms of falling.
And an aggadic Midrash states that “fall” is employed, because
HKB”H caused the ministering angels of the seven nations
to fall from the heavens and bound them up before Moshe.
Hashem said to Moshe, “Look, they no longer have power.”

Therefore, it is pleasing and fitting that we read from parshas
Masei in the middle of the three weeks of Bein HaMetzarim: nxr”
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“moraa ms Yimon awN yani-- this is the land that shall fall to you
as an inheritance. Here the Torah informs us that before Yisrael
entered the land, HKB"H toppled the ministering angels of the
seven nations and bound them up before Moshe Rabeinu, enabling
Yisrael to conquer the land. In similar fashion, we wish to stimulate
HKB”H to redeem us from galut by toppling the ministering angels
of the seventy nations of the world. Thus, the words we utter in
prayer will become a reality: =13 1iown1,smwn 2mnns 1y oYwr”
215 AR 7TAY T KU1 ,OPY P2 1R 21Pa AN AT, 00T TWRE
“pan—and to Your city, Yerushalayim, return mercifully, and
dwell within her as You have spoken; and rebuild her soon,
in our days, an everlasting structure; and the throne of David,
Your servant, may You speedily establish within her.

It is reasonable to assume that the reading about the division
and the boundaries of Eretz Yisrael during Bein HaMetzarim is
designed to stimulate in us the intense longing for HKB”H to return
us to Tziyon from all of the exiles. For, it is in the merit of this
intense desire and longing that Yisrael’s consolation will become
a reality. We find an elucidation to this effect from Chazal (Ta'anis
30b) regarding the words of the navi (Yeshayah 66, 10): nx rmw”
TR IND] Y DaNnnn Yo wiwn nN 1w [ ams o na o pvwr
R 2w By Yaknm WK anmmwa aR o obwre by baknan s
“mnmmwa nx11—“Be glad in Yerushalayim and rejoice in her, all
you who love her; exult with her in exultation, all you who
mourned her” From here they inferred that all who mourn for
Yerushalayim will merit witnessing her joy; and those who do
not mourn for Yerushalayim will not witness her joy.

Therefore, reading about the division and boundaries of the
land in these parshiyot, during the weeks of Bein HaMetzarim,
should stir in us intense yearning for HKB”H to return us to
Eretz Yisrael and build the third Beis HaMikdash for us. As a
result of this intense yearning, we will mourn appropriately the
destruction of Yerushalayim, the palace of the Supreme King, and
pray with utmost sincerity thrice daily: ,“z1wn zmmaz 790 2w
“@mmnaa 1Y 1a1wa ey T —“and to Your city, Yerushalayim,
return mercifully” and “may our eyes see Your merciful
return to Tziyon.” Thus, we will realize the fulfillment of the
pronouncement: “nrawa N1l s RwW Yy Yaknnn vo”-- all who
mourn for Yerushalayim will merit witnessing her joy.

The Gates of the Holy of Holies
Opened in Honor of David HaMelech

[ would like to provide an explanation in greater depth as to
why only those who mourn the destruction of Yerushalayim will
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merit witnessing her joy. 1 would like to refer to a wonderful
passage from Chazal concerning the first Beis HaMikdash, built
by Shlomo HaMelech. When he initially attempted to introduce
the Aron into the Kodesh HaKodashim, he was unable to open the
gates until he invoked the merit of his father, David HaMelech.
This event is depicted in the Gemara (Shabbas 30a):

INT21 11310 MR Ry WY (17-18 2Y9rN) 22057 MR ,37 10K T 37 R

naT] 1y R Sy oY Simh oty Swoaian ,n“apn e 11T qns 1w Ry

J[“apn] 15 anR oma R ey ey, [117] 1 9nR T i 1Y ans, e paw
Y9717 2R 23 W ra L PTIna 20K e

1727, 2P TR NaY 1R 00y wis WPt N3 NR anbw maws
nPAINT DMWY R AN [wn owpn wp B oepw] ars e nepw
oYY TN INWATT DMK RPW INY (115 2P9N) TAKRT AR, ap R 0
Ly KW 12w 25 1pbab 1ans 1aa] mrybam’ mvmna 1wnn,11a0n on N1
.31 Ty ' Y AN, 110 T 1T NI o 1R, [0 sy

7,135 o N1221 0PI AN IRYT DIMWRT DY IRY (U DY) TaRT A
DU9IN) MNARY 110 Tyl KY1,90 11250 TR K1 NINGR ', T1a0 T a1t N
TMING AP T ,TTaY 71T Tony 15T W v awn YR napb it (-abp
19 Srnw YRAws 91 apn o 1t 0 SIws 1T R1Iw Yo 21n 10am 1w
Sy IR oy n“apn

What is the
meaning of that which is written: “Display for me a sign
for good, so that my enemies may see it and be ashamed?”
David said before HKB"H: Master of the Universe! Forgive
me for that sin (involving Bas Sheva)! G-d replied to him: You
are forgiven. He said to G-d: Display for me a sign in my
lifetime. G-d said to him: During your lifetime, I will not let
it be known; however, I shall make it known in the lifetime of
your son, Shlomo.

Rav Yehudah said in the name of Rav:

When Shlomo built the Beis HaMikdash, he sought to
bring the Aron into the Kodesh HaKodashim; the gates
clung to each other. Shlomo recited twenty-four songs of
prayer, but was not answered. He then began and recited
the following: “Raise up your heads, O gates, and be uplifted,
you everlasting entrances, so that the King of Glory may
enter!” They (the gates) pursued him attempting to swallow
him (they thought that he was speaking about himself); they
said: “Who is the King of Glory?” Shlomo replied to them:
It is not me to whom I refer, but rather to “Hashem, the mighty
and the strong!”

Then Shlomo repeated his entreaty: “Raise up your
heads, O gates, and raise up, you everlasting entrances, so
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that the King of Glory may enter. Who is this King of Glory?
The Lord of Hosts is the King of Glory, Selah!” He was still
not answered. As soon as he said: “Hashem, G-d! Turn not
away the face of Your anointed one! Remember the pieties of
David, your servant,” he was answered immediately; the gates
opened. Atthat moment, the faces of David’s enemies turned
dark like the bottom of a pot, and the entire nation and all of
Yisrael knew that HKB”H had forgiven him for that sin.

It should be evident to every intelligent person that this
fascinating passage deserves further explanation. Without a
doubt, HKB”H intended to illustrate to all of Yisrael that He
had forgiven David HaMelech for that sin. Yet, He could have
done so in a variety of other ways, without subjecting Shlomo
HaMelech to that sort of embarrassment and shame. Shlomo was
at the peak of his greatness and kedushah; he had just completed
building the Beis HaMikdash. Yet, he was unable to introduce the
Aron into the Kodesh HaKodashim in his own merit but only in
the merit of his father, David.

“It was in the heart of
my father David to build a Temple”

We shall begin to shed some light on the matter by examining
the holy words spoken by Shlomo HaMelech addressing all
of Yisrael when he completed the construction of the Beis
HaMikdash (Melachim I 8, 14):

AR TR TR Dip Y1 Braws bip Yo nx 713 1938 nR Tt 2o

WK 2191 7R ,7ARY RS 17931 23R 1T AN 183 12T WK R PR 1 71na

3 e BRAw 2uaw Yon 2pa snana K nragnn TRAW AR My NR R
SRy By N 1A Artant, oY aw neny

AWN 1YY IER TITON T 1R DR 2R 1 aw na nuab AR 11T a2y oy

5,137 13N KY 7AKR P11 ,7225 oY s Miaven e’ na s 1aab oy nn

TIFN QIPNT, 27T W 1927 DR 'O, nva a0 R PR R I8 O
SoRmw dUR RS MY AN T 18T AWRD TR ROD DY 2WRT AN 11T

Then the king turned his face and blessed the entire
congregation of Yisrael, while the entire congregation of
Yisrael was standing. He then said, “Blessed is Hashem, G-d
of Yisrael, Who spoke with His word to my father David—
and fulfilled with His power, saying, ‘From the day when I
took My people Yisrael out of Mitzrayim, I did not choose a
city from among all the tribes of Yisrael in which to build a
Temple where My name would be; but I chose David to rule
over My people Yisrael.
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It was in the heart of my father David to build a Temple for
the sake of the name of Hashem, G-d of Yisrael. But Hashem
said to my father David, ‘Inasmuch as it has been your heart to
build a Temple for My name, you have done well by having this
in your heart. You, however, shall not build a Temple. Rather,
your son, who will emerge from your loins—he will build the
Temple for My name.” Now Hashem has fulfilled His word that
He spoke, for I have risen in place of my father David, and I sit
on the throne of Yisrael as Hashem spoke, and I have built the
Temple for the name of Hashem, G-d of Yisrael.”

At first glance, HKB"H’s statement to David HaMelech is
puzzling: “Inasmuch as it has been your heart to build a
Temple for My name, you have done well by having this in
your heart. You, however, shall not build a Temple. Rather,
your son, who will emerge from your loins—he will build the
Temple for My name.” It appears from this passuk that HKB"H
reveals His reasons for denying David the privilege of building
the Beis HaMikdash and for leaving the task to his son, Shlomo.
This is difficult to comprehend. Seeing as David desired to do so
with all of his heart and HKB”H attests to the fact that his intent
was perfectly sincere—“you have done well by having this in
your heart”—so why does HKB”H say to him: “You, however,
shall not build a Temple. Rather, your son, who will emerge
from your loins—he will build the Temple for My name”?

We find a wonderful explanation in the Yitav Panim. Here is
what he writes:

1 awy nva N’ 2ar 717 22 oy o, MnaRan whab nans S onatar
an15 1w 2R nva naab TasY oy AW T 0aN T R TR
PR 111225 NIRRT RIS, 733 oY 1 s, RPTT Y M Y na
RITW ,IRDNY 7197 12w K 113 39PN *IWAN [ 1wyna 1nan 19K 0
J1°235T 91 0A T RT3 QU5 1M Wan nvab NI Dipnan anpn n
DYYR N3 AN RY AR §7,79 7K 19118 IRaNTYT 125Ny IR 18T 12
U5 oy ,whn 17120 R ON 2101 2R nvan 230 K11 718 0K 0D TIRT
TN, TRTTAT 191 1Y 12 7 ot 115,75 U5 IRanY 13 PR 0D vy R
S e R nnnan

In other words, due to the fact that your intent was solely
for the sake of My name, because it was from your heart;
in other words, you did not actually build it; for, had you
actually completed it, a foreign thought could have entered
for self-glorification. For he was the one who purchased
that location for the Beis HaMikdash and raised the silver
and gold. Had he also completed the construction, it would
have been fitting to honor oneself and glorify oneself for
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that accomplishment. For this reason, He said to him,
“You, however, shall not build a Temple,” for the reason
explained. “Rather, your son ... he will build the Temple for
My name.” In other words, although he will actually build it,
nevertheless, it will be for the sake of My name. For, he will
have less reason for self-glorification, because everything
was provided for him by your hand, ready and waiting. You
began the process and he merely finished it.

The First Element of Thought

Let us elaborate and develop this notion further based on
a wonderful principle we learn from the wonderful teachings
of the great Rabbi Moshe of Sambor, zy”a, in the sefer Tefilah
L'Moshe (Bo) regarding the passuk (Shemos 12, 2): 1 wrinm”
“mawn swny @ab K1 WRA own wsa oov—this month shall be
for you the beginning of the months; it shall be for you the
first of the months of the year. Rashi provides the following
clarification: [m“apn] 1 aRam...aabnomby nwn nepna.amern”
“@rT 1NN TS 1Y 1R, Yeaa s nx yaxra—Moshe was perplexed
by the matter of the reappearance of the moon... so, HKB"H
showed him with a finger, so to speak, the moon in the sky,
and said to him, “See it like this and sanctify it.”

He explains the practical significance of this comment for
those who serve Hashem based on what we have learned in
the Gemara (Berachos 17a): 1127 ,%5:1 1R *SxnT an2 *71099K 27"
TOWIW RY ,23PR AT RN ey ungaw by vba oonbyn
2293 92181 2P MYy 21w 0T whnw Thab 1R o 1o ey
“a%w After Rabbi Alexandri would finish davening, he would
utter the following: “Master of the universe! It is apparent
and known to you that it is our will to perform Your will.
Who prevents us from doing so? The yeast in the dough (the
yetzer hara) and the oppression of foreign regimes. May it
be Your will to rescue us from their hands, so that we may
once again obey the laws You desire with a full heart.” This
teaches us that a Jew’s inner desire is to act in accordance with
the Almighty’s will; however, when he proceeds to actually make
that desire a reality, the yetzer interferes with all of his might,
preventing him from fulfilling that inner desire.

This is the meaning of the statement (Kiddushin 40a): mawmm”
“mwyny manxn naw—He associates a good thought with an
actual deed. Man’s initial thought and desire is to fulfill Hashem’s
will as completely as humanly possible. Yet, when he begins to
do so, he is waylaid by the yetzer, who introduces misleading
and insincere thoughts and motives into his psyche. Therefore,
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in His infinite mercy and kindness, HKB”"H combines a person’s
initial, well-intended thought to perform the mitzvah perfectly
with the actual performance of the mitzvah. It is considered as if
he actually performed the mitzvah perfectly, because everything
follows the actual beginning--the first thought and intent.

This then is the meaning of HKB”H'’s statement to Moshe:
“@wm wRa mov o wnn. Based on the elucidation of this
passuk, HKB”H showed Moshe the renewal of the moon and said
to him: “See it like this and sanctify it.” HKB”H was conveying
to Moshe that just as the determination of every month is based
on the initial appearance of a tiny speck at the beginning of the
month; so, too, should every individual strive with all his might
to sanctify for Hashem the first inkling of a thought, free of any
ulterior motives. By doing so, he ensures that the performance of
the mitzvah will follow the initial thought, which was pure. This
concludes his idea.

We can now better appreciate the words of the Yitav Panim.
He explained that David HaMelech was not allowed to build the
Beis HaMikdash, because HKB”"H wished to safeguard David’s
pure thought and yearning to build the Beis HaMikdash solely for
the sake of Hashem. So long as the thought was not acted upon,
it was beyond the grasp of the yetzer and was free of all ulterior
motives. Therefore, HKB”H chose his son, Shlomo, to actually
build the Beis HaMikdash in his stead.

This then is the message conveyed by Shlomo HaMelech: "
“oxmwe *pYR 't awY nea nab vax 111 23Y oy—HKB”H accepted David
HaMelech’s sincere, heartfelt desire to build Him a house for the
sake of His name with great love and appreciation; Yx 't 2R
“=a3% oy o 5 mivwn ey nva nsY 7aav oy R s 1P AR MT—so
long as this thought and desire is yet in your heart, it remains
pure and perfect and beyond reproach; “mvam man Ky anx pa"'—
for this reason, you will not build the Temple, because I wish to
preserve and cherish your pure intentions; therefore, your son
will complete the task; he will build the Temple for My name.

We learn a tremendous chiddush from his sacred words.
The Beis HaMikdash was built from the magnificent union of
David HaMelech’s pure thought with Shlomo HaMelech'’s actual
deed. This is truly an example of: “wynY noqgn namw nawmm”. In
other words, David HaMelech’s good intent--making all of the
preparations for the building of the Beis HaMikdash—was united
by HKB”H with the actual building of the structure by his son,
Shlomo. The combination of the two resulted in the building of
the Beis HaMikdash in the most perfect sense.
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The Third Beis HaMikdash Will Become
a Reality in the Merit of Our Yearning

We can add a juicy thought to this wonderful idea based on
what Rashi and Tosafos (Succah 41a) present in the name of the
Midrash concerning the third Beis HaMikdash: 1xw =nyn wrpn”
IR WIPR (P-10 NNY) MNIY DURwR K2 a9 K SYomwnt s paxn
“1» 1is—the future Mikdash, which we anticipate, will be
revealed and will arrive fully builtand complete from heaven,
as it states: “A Mikdash, my Lord, that your hands created.”
The Aruch LaNer (ibid.) is confounded by this statement, because
it contradicts an explicit statement from the Rambam (Hilchos
Melachim 11, 1): =1t n2 nisbn =wrnnbr 1myy oy mwan e’
‘N AT yapn wepnn e anwRan ywnny mwry—the Melech
HaMashiach is destined to rise and return the sovereignty
of the house of David to its former greatness, to the original
government; he will build the Mikdash and gather in the
strays (those in exile) of Yisrael. He states unequivocally that
the Melech HaMashiach will build the third Beis HaMikdash.

He also poses a question based on the following Gemara
(Succah 52b): mwn ,mmwan 7YaaNR 1101 N7 DWAN AYSIR T AR
“em et AINRT qe 1A et 111 ja—Hashem showed me four
craftsmen. Who are these four craftsmen? ... Mashiach ben
David, Mashiach ben Yosef, Eliyahu and the righteous Kohen.
Rashi explains that both Mashiachs are referred to as craftsmen,
because they will rebuild the Beis HaMikdash. Thus, this
clearly contradicts the claim of the Midrash that the third Beis
HaMikdash will descend from heaven in the future, fully built.

The Aruch LaNer reconciles the entire matter in one fell
swoop. In reality, Mashiach ben David and Mashiach ben Yosef
will build the third Beis HaMikdash le’asid la’'vo with human
hands; however, after the human part of the construction is
completed, HKB”H will send down a Beis HaMikdash of fire from
the heavens. It will be enclosed by the Beis HaMikdash down
below, constructed with human hands—just like the neshamah
is enclosed within the human body.

This scenario coincides very nicely with the Rambam’s
definitive statement that the Melech HaMashiach is destined to
build the third Beis HaMikdash. It also does not contradict Rashi
and Tosafos’s statement, based on the Midrash, that le’asid la’'vo
a Beis HaMikdash of fire will descend from the heavens. This is
the gist of his illuminating explanation.

Parshas Matos - Masei 5775 | 5



We can now achieve a deeper understanding of the Yitav
HKB”H combined David HaMelech'’s
intent and yearning to build the Beis HaMikdash with the actual
construction performed by Shlomo. The physical structure
erected by Shlomo HaMelech constituted the body of the Beis
HaMikdash; whereas David HaMelech’s thought and yearning,

Panim’s exalted idea.

which were flawless, constituted the internal neshamah within
the Beis HaMikdash.

The Kodesh HaKodashim Was in the Merit
of David HaMelech’s Pure Intent

Continuing on along this exalted path, let us proceed to
explain the matter of the gates of the Kodesh HaKodashim. As
mentioned above, they refused to open for Shlomo HaMelech;
they only opened for the sake of David HaMelech’s “kavod.” We
have learned in the Zohar hakadosh (Shelach 161b) that just as
the heart resides in the middle of the body and supplies blood to
keep the entire body alive and functioning; so, too, the Kodesh
HaKodashim serves as the heart, providing sustenance and
abundant good to the entire world.

Based on this notion, the Yismach Moshe, in Tefilah L'Moshe
on Tehillim, interprets David HaMelech’s statement (Tehillim 84,
3): “omHR YN 12290 21wat o3y /i n1men twar ns mat aes’—my soul
yearns and also pines for the courtyards of Hashem; my heart
and my body rejoice in song to the living G-d. David HaMelech
proclaims that his soul both yearns and pines to be in the Beis
HaMikdash, which houses the Kodesh HaKodashim, representing
the heart of the universe. For, then and there my heart will find
its true counterpart: “r %X X 12290 *wat 225"—and will arise to
fervently serve Hashem. This concludes his remarks.

In Nefesh HaChaim (1, 4), the great Rabbi Chaim of Volozhin,
zy”a, adds a wonderful allusion, explaining what we have learned
in the Mishnah (Berachos 28b): ax1,5%an» 72> qmnt by 2511 ot
223 129 NIR 17197 112 AR RS D197 1K N1, 1E8 DR T 1Y D100 1R
“@wpn wip na—if someone was riding on a donkey, he
should dismount and pray. If he is unable to dismount, he
should turn his face (towards Yerushalayim and pray while on
the donkey.) If he is unable to turn his face, he should focus
his thoughts towards the house of the Kodesh HaKodashim.

Shvilei Pinches

Note the precise wording employed by the Tanna. He specifically
advises the person to focus his heart towards the Kodesh
HaKodashim, because the Kodesh HaKodashim represents the
heart of the entire universe.

We can now rejoice that we have achieved a certain degree
of enlightenment regarding the magnitude and greatness of
Hashem'’s ways. He informed all of Yisrael of David HaMelech’s
greatness by having the gates of the Kodesh HaKodashim cling
together and remain shut; they only opened when Shlomo
HaMelech invoked the merit of David HaMelech. David’s
adversaries claimed that he was not privileged to build the
Beis HaMikdash, because he was not worthy to do so because
he sinned. In truth, as we have explained, he did not build the
external, physical Beis HaMikdash, because HKB”H chose to
build the Kodesh HaKodashim from his pure intent and thoughts.
Expressing this fact, Shlomo HaMelech says: ax =11 33% oy s
“Oxrawr PR oY nvanuay-- itwas in the heart of my father David
to build a Temple for the sake of the name of Hashem, G-d of
Yisrael. Therefore, the gates of the Kodesh HaKodashim did not
want to open up for Shlomo HaMelech, who only performed the
physical act of building the Beis HaMikdash, until he mentioned
the merit of David HaMelech. Thus, the extent of his kedushah
was revealed to all of Yisrael. They learned that he was indeed
worthy of building the Beis HaMikdash, but that HKB"H chose
him for a loftier and more prestigious function. His pure intent
and thoughts were employed for the Kodesh HaKodashim.

This then is the meaning of the statement: Yy Yaxnan Yo"
“anrmwa e o ovwrr—all that mourn for Yerushalayim
will be privileged to witness her joy. David HaMelech was
privileged to build the kedushah of the first Beis HaMikdash in
the merit of his yearning and pure intent. In similar fashion, with
Yisrael’s fiery enthusiasm and sincere yearning throughout the
generations—despite the countless indignities and suffering
endured throughout all of the exiles—they are building the third
Beis HaMikdash made of fire—representing the neshamah of the
third Beis HaMikdash. It will descend from heaven into the Beis
HaMikdash that will be built by the Melech HaMashiach, after
he gathers in all of the exiles from the four corners of the earth,
swiftly, in our times. Amen.
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